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John Hatfield was an active figure in Cincinnati’s anti-slavery movement. He 
worked as a barber to both blacks and whites, which gave him access to contacts 
and information in both communities.  As a Deacon of Cincinnati’s Zion Baptist 
church and a member of the Cincinnati Vigilance Committee in the years before 
the Civil War, Hatfield’s connections made him a valuable member in 
international abolitionist circles. Even though he was named in many historical 
references written by Levi Coffin,1 Laura Haviland,2 and Professor Wilbur H. 
Siebert,3 until now, his life story and the fate of his family have never been 
explored in print. Hatfield died in Australia—a stranger in a strange land--leaving 
a legacy of compassion and quest for freedom. Through a series of remarkable 
coincidences, his family story can now be told. What follows places John Hatfield 
in the context of the history of his time. 

 

              From Pennsylvania to the Queen City of the West 

John Hatfield, was born a free man of color (of mixed race, formerly 
known by the antiquated term “mulatto”) in Metal Township, Franklin 
County, Pennsylvania c. 1804 to Joseph and Catherine Moore Hatfield.  
Joseph was a farmer.  

Joseph and Catherine Moore Hatfield were the parents of John, Samuel, 
Charles Amos and perhaps other Hatfields as well. The first census 
enumerating Joseph is 1810, Metal Township, Pennsylvania.  It is 
mentioned on John’s death record that Joseph had been a soldier.4 
Catherine is first listed as head of household in the 1840 Census, 
residing in Fannettsburg, Pennsylvania. In her household are seven “free 
colored persons,” one of whom may have been another son, Joseph, who 
shows up in other census records.   

                                                
1  Levi  Coffin,  Reminiscences  of  Levi  Coffin,  (Cincinnati,  OH:  Robert  Clarke  &  Co,  1880),  
http://docsouth.unc.edu/nc/coffin/coffin.html  
2  Laura  S.  Haviland,  A  Woman’s  Life  Work:  Labors  and  Experience  of  Laura  Haviland,  (Cincinnati,  OH:  Walden  and  
Stowe,  1882),    http://archive.org/details/womanmslifeworkla01havi  
3  William  H.  Siebert  Underground  Railroad  Digital  Collection,  Ohio  History  Connection,  
https://www.ohiomemory.org/digital/collection/siebert  
4    Without  an  age  for  Joseph  in  the  records,  there  is  nothing  to  calculate  the  exact  year  of  his  birth.  He  was  born  
after  the  Revolutionary  War.  Since  he  was  already  free  by  the  1810  census,  he  wouldn’t  have  fought  in  the  War  of  
1812-‐-‐perhaps  the  French  &  Indian  Wars?  After  a  search,  no  war  records  have  been  found  for  him.  
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Census data show that John Hatfield left Pennsylvania after Aug. 7, 
1820, arriving in Cincinnati that same year. The city was experiencing 
rapid economic growth and jobs abounded. Both skilled and unskilled 
laborers were in demand. Wages reflected the labor shortage; unskilled 
workers could earn one dollar a day.  Such opportunity drew German 
and Irish immigrants to Cincinnati, as well as easterners looking to 
improve their lives.  African Americans came chiefly from Kentucky 
and Virginia and to a lesser degree from Pennsylvania. At that time 
Cincinnati’s population had 433 blacks and 9,873 whites.5 

In 1842 Census data for Metal Township shows Catherine Hatfield age 
66 and her blind son Sam Hatfield, age 37, still in Pennsylvania. After 
1842 there are no census records for Catherine, but through Sam’s 
census data, one can trace the story of the future international movement 
of the Hatfield family.  Sam is found living with John’s daughter, Sarah 
Ann Hatfield Chandler, in Canada and then with the Charles Amos 
Hatfield family in Michigan until his death in 1871. 

 

A Barber in Bucktown 

Settling in either Bucktown at the base of Mt. Adams or Little Africa6 
along the levee on the Ohio River, today known as “the Banks,” workers 
lived near their employment. The Cincinnati steamboat industry offered 
African Americans better paying jobs than most other employment 
available to them.  All skill levels were needed – from building the 
steamboats in Fulton (slightly east of downtown), to working on the 
docks and on the boats as cooks, boilermakers, furnace stokers, 
machinists, barbers, and stewards.  

Bucktown and Little Africa, though predominantly populated by African 
Americans, were home to both blacks and whites, and steeped in 
                                                
5  Nikki  M.  Taylor,  Frontiers  of  Freedom:  Cincinnati’s  Black  Community,  1802-‐1868,  (Athens,  OH:  Ohio  University  
Press,  2005)  p.  20.  
6  Joe  William  Trotter,  River  Jordan,  African-‐American  life  in  the  Ohio  River  Valley  (Lexington,  KY:  Univ.  of  Kentucky  
Press,  1998)  p.32.    Trotter  explains  that  “although  whites  may  have  referred  to  the  major  black  concentrations  as  
“Bucktown,”  “Little  Africa,”  “Hayti.”  and  other  pejorative  terms  of  the  day,  blacks  also  recognized  those  areas  as  
center  of  black  institutions  as  well  as  residence  and  work.”      
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poverty. While not segregated physically from the rest of Cincinnati, 
they were set apart economically. The poor Irish, poor German, the poor 
of all races and countries lived there. Just a few blocks away were the 
homes of the wealthy, including many Cincinnati businessmen who 
opposed abolition and built good relationships with southern merchants 
because much of the city’s trade was with the south.  The commingling 
of races and cultures within the poor neighborhoods was not without 
tension. The economy cycled between boom and bust, with attendant job 
instability. Living here in hovels, sometimes below the grade of the 
street in dug-out dirt dens, newly arrived residents would undercut the 
next person to gain a day’s work. The Irish who worked for a dollar a 
day would resent and retaliate against a man willing to work for a dollar 
a week. The Irish would riot against the blacks, the Catholics against the 
non-Catholics.  

It was in this environment that John Hatfield settled. He married Frances 
Walker in 1827,7 and the following year their son James was born. The 
1830 Hamilton County census enumerates John for the first time. In that 
year another son, Charles Alexander, was born.  Two more children, 
Sarah Ann (1833) and Joseph Walker (1837) followed. The city 
directory of 1831 lists “Hatfield, John hair dresser, 2nd street between 
Main & Sycamore,” in Bucktown.  

As a barber in Bucktown, Hatfield had ample opportunity to aid those 
wishing to escape bondage, as there were many enslaved men on the 
river:  steamboats from the south were staffed by enslaved workers, and 
steamboats and flatboats were used to carry the enslaved from auctions 
in Kentucky down the Ohio River to the southern plantations. 

 In Cincinnati of 1836, about 12% of black men were barbers,8 either 
with a fixed address or serving on the steamboats.  Being a barber 
shipboard took them away from their families and friends but increased 
their opportunities to network with those taking northward routes. It put 
them in contact with others who shared their view of slavery as well as 
                                                
7  Death  Certificate.  Echuca,  Australia,  March  8,  1880:  “Father’s  surname  Walker.  Christian  name  not  known.  
(Occupation)  Planter.  Frances  Walker  (mother)  maiden  surname  unknown.”    Courtesy  of  Susan  Hatfield.  
8  Taylor,  p.  50.  At  that  time  many  non-‐blacks  felt  personal  service  was  degrading.      
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provided a way to make contacts all along the ports of call. Barbers 
could move without suspicion between cities when working on a 
steamboat, but in New Orleans, life was different.  John Hatfield 
described his experience in his published refugee narrative:   

 I was employed as a barber on a steamboat plying from New Orleans 
to Cincinnati. At one time, while in New Orleans, I was afraid they 
would take me under the law, and put me in jail. I would not conceal 
myself on board the boat, but went up and stayed with a friend, until I 
thought it time for the boat to start. But I was too soon, and came back 
to the boat the day before she sailed. I was arrested, ironed in the street 
to degrade me, and put in the jail, where I remained twenty-three hours. 
I found in the jail men from Boston, New York, Baltimore, and other 
places. There was a chain-gang in there rattling, one crazy fellow 
shouting--it was awful! It reminded me of the place of torment more 
than anything else. In the morning the whip was cracking, starting out 
the chain-gang, just as one would start up horses. They measured me, 
and recorded my name. I had committed no crime. I never felt so 
degraded in my life. If I had murdered a man or stolen a horse, I could 
not have been treated with more contempt. A friend of mine sent a bed 
to the jail for me to sleep on--they would not take it in--said I had a 
good bed--it was a plank and a blanket. They fed me on baked beans 
and pork, and charged me eleven dollars. It was a complete system of 
robbery. They make thousands of dollars so, out of the poor colored 
people. 9 

 
A barbershop was a living room where gossip and business transpired. It 
had an air of safety and relaxation. The client was at ease, and would 
freely talk. Barbers were in a position to overhear business and personal 
plans, and could accompany clients to social gatherings. It afforded a 
rare opportunity for black men to mingle with white clients, and a 
trusted barber who listened well could glean useful information.  A 
barber had status within the black community.10  He had achieved a 
measure of respectability and higher wages11 and was a part of the 

                                                
9Benjamin  Drew,  A  North-‐side  View  of  Slavery:  The  Refugee  or  The  Narrative  of  Fugitive  Slaves  in  Canada,  (Boston,  
MA:  John  P.  Jewett  &  Company,  1856),  p.  363-‐366.  https://docsouth.unc.edu/neh/drew/drew.html  
10    “Barbers,”  Western  Christian  Advocate,  (Cincinnati,  OH)  March  11,  1836.  
11      There  is  a  deed  for  a  John  Hatfield,  July  18,  1838  for  a  property  sale  for  $275,  located  on  Everett  St.  and  
extending  back  to  John  St.  (50’x100’x175’).    Deed  Book  67,  p  130,  1311,  324,325.    While  this  is  a  large  sum,  it  is  less  
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emerging black middle class. Barbers could wrap their instruments in a 
towel and walk freely beyond their neighborhood confines to and from 
clients without undue questioning by whites. John Hatfield listened 
carefully and used his knowledge to help freedom seekers.12 
We are fortunate to have Hatfield’s own telling of a story of one such 
steamboat rescue in his refugee narrative from 1856: 

 I never felt better pleased with any thing I ever did in my life, than in 
getting a slave woman clear, when her master was taking her from 
Virginia. She came on board a steamboat to Cincinnati. She had got 
to a friend's house in the city. Word came to my ear that too many 
knew where she was. I went there and told the friend; he thought she 
was safe. Then I went home about sundown from there, and about 
dark he came to me--he told me they had been there--they came to the 
back door--he wrapped her in a blanket, took her out of a front 
window, and took her across the street. A man asked him what he had 
there. "A sick man." He took her to another friend's house across the 
street: that house was next surrounded. I took a young man's clothes 
(he lived at my house) and dressed her in them--we came out at a gate 
nearby, we crossed over the street--there were five or six persons then 
coming towards us--all I could say was, "walk heavy!" for they came 
right upon us. They walked with us half a square--I was scared only 
for her. They stopped a little--we got fifty yards ahead of them. I then 
told her, "they are coming again--hold your head up, and walk 
straight and heavy!" By this time they were up with us again: they 
walked with us a whole square, looking right in her face, trying to 
recognize her. We came to where there was a light opposite--I did not 
want to have her come to the light--I turned the corner and said, 
"Come this way, Jim." She understood, and followed me. Upon this, 
they turned and walked away as fast as they could walk. What I 
said had the effect. I put her in a safe place… She came to the North 
at last. I have had fifteen runaways harbored in my house at one time-
-in one year, twenty-seven. 13 
 

                                                
than  the  $500  required  to  be  posted  by  the  Ohio  Black  Laws  of  1807.    An  1841  list  of  people  of  color  who  had  
posted  such  a  bond  did  not  include  Hatfield  nor  any  names  associated  with  him.  
12  Ann  Clymer  Bigelow,  “Antebellum  Ohio’s  Black  Barbers  in  the  Political  Vanguard”,  Ohio  Valley  History,    
v.  11,  no  2,  2011,  p.  26-‐40.	  
13 Drew,  p.  363-‐366.    
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Baptist Deacon John Hatfield 

Hatfield and his family lived through some of the hardest times; the race 
riots of April 1829, July 1836, and 1841. The black communities came 
under fire, with beatings and destruction of property. The early race riots 
were white mobs attacking blacks often due to job scarcity. Being a free 
black in a border area such as Cincinnati was freedom in name only, as 
blacks were susceptible to all manner of legal discrimination and 
mistreatment.   

The Ohio Black laws burdened African Americans. They were denied 
rights of citizenship, not allowed to vote, could not testify in court and 
could not send their children to public schools, even though the parents 
that owned property were taxed for the schools. An African American 
moving to the state of Ohio had to post a $500 bond and obtain the 
signatures of two white men. The lack of civil rights and undercurrent of 
violence created an atmosphere of dread and stress.  

John Hatfield was a member of the Union Baptist Church, the oldest 
black church in Cincinnati.  Union Baptist had formed as a split from the 
white Enon Baptist Church in 1831, when black parishioners refused to 
sit in the back.  Union Baptist’s first minister, David Leroy Nickens,14 
was the first black ordained Baptist minister in Ohio. Under his 
leadership, Union Baptist held interracial prayer meetings such as the 
monthly prayer meeting to abolish slavery, 
interdenominational services and became a 
gathering place for activists.  

One such activist was fellow barber George 
DeBaptiste, who would rise to prominence in later 
years. DeBaptiste worked on riverboats and was 
active in Underground Railroad business in 
Cincinnati and in Madison, Indiana and became 
the valet to President Harrison. Twenty years later,  Courtesy  of  Burton  Historical  Collection 
                                                
14  Rev.  David  Leroy  Nickens  was  a  distant  cousin  of  Owen  T.B.  Nickens  who  founded  the  first  local  black  school  in  
1834  at  the  top  of  the  hill  on  6th  Street.    He  charged  students  $1/month  for  instruction.    This  was  after  Cincinnati  
barred  black  students  from  their  schools  in  1825,  despite  their  parents  being  taxpayers.    In  1837,  he  founded,  with  
his  brother  David,  the  Moral  Reform  Society.  In  1844,  he  edited  the  local  black  paper  The  Disfranchised  American.  
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as a member of the Detroit Vigilance Committee, George DeBaptiste 
would again work with John Hatfield moving freedom-seekers through 
these networks to Detroit and on to Canada.  

After the “rebels” 15 left Lane Seminary in 1833, Augustus Wattles, a 
Quaker, taught black students in Cincinnati. Wattles believed that the 
colored population must leave the city to advance economically.  He 
traveled through Canada and Michigan, finally settling on Mercer 
County, Ohio as the site for a large purchase of land to be farmed by 
black families.  Wattles built a school that became the Emlen Institute.   
 

“I then proposed that colored people move into the country and purchase 
land and remove from such contaminating influences which had so long 
crushed them in our cities and villages. They agreed to do so, provide I 
would accompany them and teach school… In 1835 I made the first 
purchase for colored people in this country. In about three years they owned 
not far from 30,000 acres…I purchase for myself one hundred and ninety 
acres of land to establish a manual labor school for colored boys.”16 

 
In 1836, John Hatfield, while not moving to Mercer County himself, 
supported Wattle’s migration plan and purchased the farm north of 
Wattle’s School. Theophilus Wilson and Rueben P. Graham17 also 
bought land in Mercer County. Five years later, a Baptist church was 
built on Hatfield’s land to serve the black population of Carthagena. 
 
Rev. Wallace Shelton became Hatfield’s minister at the Union Baptist 
church in Cincinnati in 1838.  Rev. Shelton founded numerous Baptist 
churches throughout Ohio and was a passionate worker for the anti-
slavery movement.18

                                                
15 In  October,  1834,  Theodore  Weld  and  students  of  Lane  Theological  Seminary  in  Cincinnati  held  debates  on  the  
question  of  slavery  and  then  withdrew  in  protest  for  Lane’s  refusal  to  condemn  slavery.    Many  went  on  to  teach  
school  in  the  black  community  and  many  to  study  at  Oberlin  College.   
16 Jill  E.  Rowe,  Invisible  in  plain  sight:  Self-‐Determination  Strategies  of  Free  Blacks  in  the  Old  Northwest  p.  72  
https://www.peterlang.com/view/title/23247  
17  Theophilus  Wilson  was  from  a  strong  abolitionist  family  in  the  Farmers’  College  community  and  was  the  
executor  of  both  Levi  and  Katie  Coffin’s  estates.    Reuben  Graham  was  a  long-‐time  anti-‐slavery  activist  in  Tennessee  
and  in  Mt.  Healthy,  Ohio.  His  daughter  was  married  the  African-‐American  landscape  painter  Robert  Duncanson.  
18  William  M.  Parrish,  An  Underground  Community,  How  Blacks  Settled  in  the  Historic  Village  of  Glendale,  
(XXX.Xlibris.com,  2017)  p.32.  
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             Abolitionists and the Cincinnati Vigilance Committee 
 

By 1840, Cincinnati was the 6th most populous city in America. In the 
1840 census, John Hatfield’s household included a dozen people, not all 
of whom were family members. Nine were employed in trade and 
manufacturing. Hatfield moved his residence and barbershop around in 
the lower wards of Cincinnati and in 1840 lived on 5th Street between 
Race and Elm, in the area known at that time as Little Africa.  

The black community in Cincinnati formed a vigilance committee 
composed of volunteers whose public role was to police the community 
against drinking, gambling and lewdness and to enforce the keeping of 
the Sabbath. It helped new members of the black community to find 
employment and housing. In some 
ways, the committee was an early 
fraternal organization. The 
vigilance committee also               
had a shared, less-public mission of 
assisting freedom seekers19 to find 
the appropriate people and places to 
aid them on their journey.                         Cincinnati Daily Gazette, Oct. 11, 1838 

 
As a member of the Cincinnati Vigilance Committee, John Hatfield 
became an integral part of a national network. Vigilance committees 
were “committed to aiding and sheltering fugitives and to spreading the 
word when slave catchers showed up, sometimes even committed to 
breaking captives out of detention and getting them out of town.” 20   
These committees were characterized as “offering a rare instance in 
antebellum American of interracial cooperation and a link between the 
lower-class urban blacks who provide most of the daily activism… and 
their more affluent white allies.”21   In 1837, James Birney, the 
                                                
19  Working  closely  with  the  Cincinnati  vigilance  committee  were  Levi  Coffin,  Laura  Haviland,  William  Casey  and  
John  Fairfield.  The  1837  vigilance  committee  led  by  Hatfield  had  as  members  Owen  T.  B.  Nickens,  John  Liverpool,  
Thos.  Bascoe,  Joseph  Fowler,  George  Cary,  Thos.  Crisup,  H.  Cummings,  Anthony  Bascoe.  
20  Andrew  Delbanco,  The  War  Before  the  War,  Penguin  Press,  New  York,  2018,  p.177.  
21  Eric  Foner,  Gateway  to  Freedom,  Hidden  History  of  the  Underground  Railroad,  W.W.  Norton  &  Co.,  New  York,  
2015,  p.19.  
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editor of The Philanthropist, a national abolitionist newspaper printed in 

Cincinnati, said that “such matters are almost uniformly managed by the 
colored people. I know nothing of them (fugitive slaves) generally till 
they are past.”22   

Three black congregations figured prominently in the narratives of the 
escapes of the enslaved, providing clothes, food and plans for continuing 
the journey to freedom--Bethel AME (which became Allen Temple 
AME in 1850), Union Baptist, and Zion Baptist. 

When Zion Baptist Church broke from Union Baptist church in 1842, 
the new church moved to the south side of 3rd Street between Elm and 
Race Streets.  Known as the “Anti-Slavery Baptists,”23 this church was 
also called the “headquarters for the Underground Railroad.”  Members 
of the church were on the vigilance committee and the church was 
known for the number of freedom seekers that had hidden in the 
basement and the fact that this church founded the “Anti-Slavery Baptist 
Association.”  
 
Rev. Shelton and John Hatfield believed that slaveholders should be 
excluded from the Baptist church and that the church should completely 
distance itself from slavery and its sympathizers,24  and thus Hatfield and 
his family followed Rev. Shelton to Zion Baptist, where John became a 
deacon. 

                                                
22    James  Birney  letter  to  Lewis  Tappan,  February  27,  1837,  cited  in  Taylor,  p.  147.  
23  Rev.  H.  Mattison,  Louisa  Picquet,  The  Octoroon:  A  Tale  of  Southern  Slave  Life,  (New  York,  Published  by  the  
Author,  1861),  p.  29.  Picquet  joined  the  Zion  Baptist  Church  in  1852.  Question—“Does  your  church  commune  with  
slaveholders?”  Answer—-‐“No,  sir;  they  will  not.  The  Union  Baptist  Church  does.  When  white  ministers  come  there  
from  the  South,  they  let  them  break  the  bread  at  the  Communion;  but  in  our  church,  if  they  come  here,  they  don’t  
do  it,  unless  they  come  with  a  lie  in  their  mouth.  They  ask  them  if  they  believe  in  slavery,  or  apologize  for  it,  and  if  
they  do,  then  they  don’t  preach  there.  No  slave-‐holder,  or  apologist  for  slavery,  can  preach  in  that  church;  that  was  
the  foundation  when  they  first  started.”  
24 Taylor,  p.  273  note  63.  
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Hatfield’s commitment to the strong anti-slavery stance of Zion Baptist 
church must have been shaped by the particularly vicious race riot of 
September, 1841. It started with a gang of Irishmen who lived in 
Bucktown. Scuffles ensued because many men were unemployed, bored, 
resentful, worried and restless. A drought had let the water level of the 
Ohio River fall to the lowest it had ever been. The river traffic dried up 
and people could walk from Kentucky to Ohio without getting their feet 
wet.  Folks depending in any way on the river for employment had no 
money and no jobs.  A heat wave added to the discomfort. Shouting 
escalated into two opposing large and loud groups.   
John Mercer Langston, then only eleven years old, witnessed this event 

and later wrote his account of the 
devastating effects the riot had on the 
black community in Cincinnati.25 A band 
of Kentuckians crossed the river and 
started to attack any African Americans 
in their path. A mob of Cincinnati whites 
wanted to join with the mob of irate 
Kentuckians.  The black community 
quickly elected Major J. Wilkerson, born 
a Virginia slave who purchased his own 
freedom, to lead them. As an elder in the 
AME church he was respected, and 
trusted to know what to do.  

Major Wilkerson tried to hold the mob 
back. The black community defended 
itself against cannon fire with muskets 

and rifles. The mob went to the office of Gamaliel Bailey26 and broke 
apart his printing press, throwing it in the river. The local officials were 
largely complacent with the situation. Many African Americans were 
                                                
25  John  Mercer  Langston,  From  the  Virginia  Plantation  to  the  National  Capitol  (Hartford,  CT:  American  Publishing  
Company,  1894),  p.  63-‐67.        
26  Bailey  replaced  James  Birney  as  the  editor  of  the  abolitionist  newspaper  in  1837.  The  Philanthropist  which  was  
the  voice  of  the  Ohio  Anti-‐Slavery  Society.  The  paper  criticized  slave  owners  and  those  Christians  who  condoned  
slavery,  and  was  the  focus  of  much  mainstream  hatred.  On  three  occasions,  mobs  destroyed  his  printing  press.  
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rounded up, cordoned off and later jailed until they could post bond “for 
their own protection,” local officials said. The police went through the 
houses of African Americans under the pretext of searching for escaped 
slaves. 

By taking nearly 300 men to jail, this left women, children and property 
undefended. After nightfall the white mob returned, and although the 
sheriff ordered them to disperse, the troops refused to enact the order. 
Chaos reigned until morning. Several homes and stores were destroyed. 
Afterwards the call arose to form an “Anti-Abolitionist Society,” while 
the Cincinnati Colonization Society pushed their agenda of emigration to 
Africa. From this incident, the blacks banded together to form 
organizations for self-help and protection such as the United Colored 
Association, the Sons of Enterprise, and the Sons of Liberty.27 

Harriet Beecher Stowe was living in Walnut Hills, outside the city limits 
in 1841 during the attack on the black community.   “… Mrs. Stowe 
could hear the cries of the victims, the 
shouts of the mob, and the reports of the 
guns and cannon; and could see the 
flames of the conflagration. To more 
than one of the trembling fugitives she 
gave shelter, and wept bitter tears with 
them. After the fury of the mob was 
spent, many of the coloured people 
gathered together the little left to them of 
worldly goods, and started for Canada. 
Hundreds passed in front of Mrs. 
Stowe’s house.”28 She tucked this 
memory in her writer’s mind; one more 
experience to call upon when she wrote 
Uncle Tom’s Cabin. 

                                                
27  Taylor,  p.  127.  
28  Anonymous:  An  Alabama  Man.  “Mrs.  Beecher  Stowe  and  her  Family.”  Fraser’s  Magazine  for  Town  and  Country,  
(England),  November  1852,  p.  524.    https://books.google.com/books?id=Cv4EAAAAQAAJ  
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   Hatfield and the Kentucky Raid 

Hatfield’s family was instrumental in connecting freedom seekers to the 
Underground Railroad.  On April 24, 1847 Hatfield was involved in a 
“slave stampede,” when thirteen29 people fled from Kenton County, 
Kentucky, and five more came from Boone County, Kentucky.  Joseph 
Sanford30 and his family were in the Kenton group and his task master 
had been Jack Graves.31 John Hatfield recalled that members of the 
group containing the Joseph Sanford family “stayed concealed a 
fortnight, and then myself and others guided them on the way to 
Michigan, which they reached in safety. However, they were afterwards 
all captured in Michigan but they got off before a judge, and were then 
sent over the line into Canada.”32  

A second group of eleven containing Perry Sanford33 followed a similar 
route several weeks later after the upset owners of the earlier group 
began to sell their slaves south to Mississippi.  

We only traveled nights, and in covered wagons, and would be secreted day 
times in some Quaker’s barn or in the woods.  Some places we would stay 
over a night, and in other several days.  We were one month reaching Cass 
county.  You see everything had to be done with great caution, as the slave 
owners were very often close on the track of the fugitives. At the Quaker 
store in Newport [Indiana] we were all supplied with clothing.34 

Both Sanfords were given employment by Stephen Bogue, a Quaker 
living in Vandalia, Cass County, Michigan. Others in the group went to 
work for neighboring Quaker and abolitionist farmers. That summer, it 
is estimated that there were forty-three freedom seekers working in Cass 
County fields, earning money for their future. 

                                                
29    A  total  of  22  can  be  documented  from  both  groups.  Debian  Marty,  “The  Kentucky  Raid/The  Cassopolis  Outrage,”  
(Northern  Kentucky  Heritage,  Kenton  Country  Historical  Society),  Vol.  XV,  #2,  p.  29.  
30  Drew,  p.  358-‐360.    
31  Marty,  p.  29.    
32  Drew,  p.  364.    
33  No  known  relation  to  Joseph.  
34  Interview  with  Perry  Sandford  printed  in  the  Sunday  Morning  Call,  August  3,  1884.  
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An estimated twenty-two “paddywhackers” 35 were patrolling for the 
runaways in July, 1847.  Armed with a Cass County map detailing 
farmers that were involved in the anti-slavery movement, they brought 
along large tobacco wagons drawn by six horses in hopes of retrieving 
the runaways and bring them back to Kentucky. The wagons slowed 
them down and the three-hundred-mile journey took several weeks. 
When they arrived in Michigan in late August, they split into smaller 
groups, the better to spread out and surprise the farms involved 
simultaneously. 

The plan did not work.  By a fortuitous escape of a mother and daughter 
at one farm, and by 
Perry Sanford slipping 
out the window at 
another location, word 
of the raids was sent 
out to the locals. The 
neighboring people, 
black and white, 
turned out to argue and 
foil the “padrolers”.  
While most of the 

freedom seekers had been caught and detained, the neighbors came 
armed and subjugated the armed Kentuckians.   

Everyone involved went to nearby Cassopolis, the county seat. The slave 
catchers were going to be challenged in court by a writ of habeas corpus 
to prove ownership.  The Cass County judge was unavailable so with 
foreknowledge, a county commissioner from neighboring Berrien 
County who was a conductor on the Underground Railroad heard the 
cases. The slave catchers were held on kidnapping, trespass, assault and 
battery charges; bail was set at $2,600. Commissioner McIlvaine 
                                                
35 Men  who  tracked  and  captured  runaways  were  called  paddywhackers  or  padrolers.    The  group  included  
unhappy  owners  and/or  their  paid  agents.  They  organized  groups  of  armed  white  men  who  monitored  and  
enforced  discipline  upon  the  enslaved  in  the  antebellum  U.S.  Southern  states  and  chased  them  as  far  as  the  
Canadian  border  to  secure  their  return.  
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rejected their bills of sale and powers of attorney. He ruled that he did 
not have jurisdiction in the case and released the freedom seekers who 
were promptly sent along to Canada.36  The Kentuckians were released 
from jail and the charges dropped when word came that the enslaved 
were safely away. In addition to losing the freedom seekers, they 
returned without their wagons, which had been stripped of their wheels. 

 
                Sanctuary and Deliverance mural by Ruth Andrews portraying Kentucky Raid (Cassopolis, MI) 

 

But that was not the end. The angry men went home to Kentucky and 
filed a lawsuit against those who had harbored the freedom seekers, 
charging them with violating the 1793 Fugitive Slave Law. Still not 
satisfied, they complained in the newspapers; they complained to the 
Kentucky legislature who complained to Congress. Henry Clay, who 
was a staunch advocate for the slave holders, heard them and drafted the 
1850 Fugitive Slave Act which passed into law. Only one suit pertaining 
to this incident made it to trial in Dec. 1850. The trial, held in Detroit, 
ended in a hung jury. Rather than risk another trial which would be held 
under the new 1850 Fugitive Slave Act, the wealthier of the defendants 
settled for them all, paying $2,755.37 Money was accepted by one of the 
plaintiff attorneys, who did not pay either the slave owners or the other 
attorney. 

                                                
36“Kidnapping  by  the  Wholesale-‐-‐-‐The  Free  States  invaded  by  Armed  Band  of  Slave  Hunters,”  Elyria  Courier.  (Elyria,  
Ohio),  Oct.  19,  1847.  Some  relocated  to  Battle  Creek,  Michigan  and  became  part  of  the  UGRR.  
37  The  court  records  for  1847  Cass  Co.  are  missing  and  there  are  several  versions  of  the  story.    
Howard  S.  Rogers,  A  History  of  Cass  County  from  1825  to  1875,  (Cassopolis,  MI:  Vigilant  Book  and  Job  Print,  1875).    
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Effects of the Fugitive Slave Act 

The Fugitive Slave Law of 1850 increased the danger for all African 
Americans. Slave catchers could go freely throughout all states to 
recapture runaways or anyone they claimed was a runaway. Free blacks 
in all states, south and north, were also in danger of being detained and 
sold into slavery. There were no government passes and this was before 
birth certificates were issued, so they were unable to prove they were 
free residents and not escaped slaves. After 1850, the chances increased 
that they could be caught, imprisoned and moved south so quickly that 
no word could be sent out for help. People simply disappeared. The 
growth of the black population of Cincinnati slowed down. By 1850,  
year  Black Population of 

Cincinnati 
White Population of 
Cincinnati 

Black% of total population of Cincinnati              
(probably an undercount as fugitive slaves may not 
have allowed themselves to be enumerated) 

1810 82 2,458 3.2% 
1820 433 9,381 4.4% 
1830 1,090 23,761 4.4% 
1840 2,240 44,098 4.8% 
1850 3,237 112,198 2.8% 
1860 3,731 161,044 2.3% 

    Data from Nikki M. Taylor, Frontiers of Freedom: Cincinnati’s Black Community, 1802-1868 

Boone County alone was losing fifty of its enslaved population each 
month. The Fugitive Slave Act further polarized the North and the 
South, propelling the country towards the Civil War. 

Despite the hardships imposed by the Fugitive Slave Act, more black 
students were attending college.  Hatfield purchased a scholarship to 
Oberlin College,38 the first college not to discriminate on the basis of 
race or sex. The college was having financial problems in 1850.  The 
students were poor and couldn’t pay their tuition on time and so the 
college could not pay its professors regularly.  James Monroe,39 the 
College president, along with the school trustees came up with a 
solution. They would raise $100,000 for an endowment to pay the 
                                                
38  Delilah  Beasley,  Negro  Trailblazer  of  California,  (Los  Angeles,  CA,  1919),  discovered  in  the  unpublished  notes  of  
Frank  E.  Wood.    Courtesy  of  Hatfield  descendant  Marion  McDuffie.    
39  Catherine  M.  Rokicky,  James  Monroe:  Oberlin’s  Christian  Statesman  and  Reformer,  1821-‐1898,  (Kent,  OH:  Kent  
State  University  Press,  2002).  
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professors, by asking for donations and would offer scholarships in the 
amounts $25, $50 and $100. A scholarship would be redeemed in lieu of 
other fees for a student to attend. At the lowest end a scholarship was 
valid for 6 years. These scholarships kept Oberlin solvent.  

 

Ohio in Africa: Protesting Colonization 

On March 5, 1850, a group of African-Americans met at Elias P. 
Walker’s barbershop in Little Africa. They discussed a general 
emigration to Liberia to a tract of land purchased in 1830 for this 
purpose by Charles McMicken, the founder of the University of 
Cincinnati who fathered several children by enslaved women in 
Louisiana. The ten thousand-acre tract in Liberia was called “Ohio.” The 
newly founded group, naming itself the Ohio Chapter of the African 
Colonization Association, published its resolutions in the newspaper. 
They had reached the following conclusion:  

While here, they cannot hope for respect, much less equality. The 
antagonism of races is too strong for any such a consummation. 
Among thus they are degraded to menial employments, in Africa they 
will be at least equals…” They resolved “That we believe that Liberia 
offers to the oppressed children of Africa a home where they may be 
free: and that it is the only place where we can establish a nationality, 
and be acknowledged as men by the nations of the earth.” 40 

But this new Association did not speak for many others. A larger group 
met on March 21, 1850 at the Union Baptist Church to voice opposition 
to the colonization plans. Rev. William Shelton was one of the Vice 
Presidents, and John Hatfield was one of the five men appointed to write 
a resolution about this great concern claiming that their “sentiments 
therein contained do not reflect the opinion of one-fiftieth part of the 
colored people of Cincinnati…”41 This group had faith in history of the 
times and the progressive spirit of the age.  They resolved “That we are 
more than ever convinced of the heartless nature of the American 
                                                
40“Negro  Emigration.”  Cincinnati  Enquirer,  March  8,  1850.  
41  The  North  Star  (Rochester,  N.Y.),  March  20,  1851{sic},  This  letter  was  published  in  1850,  but  Accessible  archives  
has  this  letter  listed  with  the  incorrect  date  of  March  20,  1851  www.accessible.com.  
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Colonization Society, inasmuch as it only purposes in the language of its 
great founder, Henry Clay, not to interfere with the ‘peculiar institution,’ 
but to remove ‘the free people of color in these United States to 
Africa.’” 42  The resolutions concluded:  

That this is our home, this is the spot where our fathers, mothers, sisters and 
brothers have died. Here are our kinsmen in chains, and while one rattles 
upon their limbs, or clanks upon their neck, we will never voluntarily leave 
the land of our birth, but contend for our rights in the church and out of the 
church, in State and out of the State, until the stars and stripes shall float 
over the head of none but the free.”43   

Hatfield was elected President of the new association in August, 1852 at 
a meeting to appoint delegates for an upcoming African American 
Conference in Cleveland. The objectives of the convention were to 
repeal the Black Laws still in place in Ohio’s statute books, petition for 
the right to trial by a jury of their peers, and protest a Colonization bill 
introduced into Congress.44 

 
Hatfield and the “come-outers” on the Underground Railroad 

 
As a part of the Cincinnati Vigilance Committee, Hatfield worked with 
Anti-Slavery Quaker Levi Coffin, Wesleyan Methodist Laura Haviland, 
and Free Presbyterian Jonathan Cable.  They, like Rev. John Rankin and 
many of the more militant abolitionists in the region in the 1840s, had 
left their respective white denominations when their churches refused to 
break with slaver-holders. They formed new “come-outer” sects.  
Hatfield also worked with John Fairfield and developed a radical 
network to rescue and support freedom seekers that was part of what 
became known as the Underground Railroad.   
 
Laura Haviland had a home and school in Michigan, but often stayed 
with Levi and Catherine Coffin to teach at a school temporarily housed 
in the basement of the Zion Baptist Church where she also helped to 
                                                
42 Ibid. 
43  Ibid.  
44  Anti-‐Slavery  Bugle,  (Lisbon,  Ohio)  Sat.  Sept  4,  1852.  p.  3.  
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nurse, feed, clothe and accompany those seeking freedom.45  Rev. 
Jonathan Cable was the College Hill contact to the Indiana Anti-Slavery 
Quaker students and anti-slavery sympathizers surrounding Farmers’ 
College.  This come-outer network led to multiple secure routes north to 
Michigan and connected John Hatfield to contacts around Ypsilanti. 
 
Years earlier in Kentucky, an enslaved man named George McCoy was 
set free by his white slaveowner father. George met an enslaved 
Kentucky woman named Milly whom he convinced to go with him to 
the freedom of Canada. Passing through Cincinnati, they were assisted, 
probably by the vigilance committee, to escape safely into Canada, but 
they were pursued by slave catchers all the way. The McCoys stayed in 
the safety of Canada and started a family but decided a decade later that 
they too wanted to actively participate in the Underground Railroad and 
thus returned to settle northwest of Ypsilanti, Michigan. What is 
remarkable is that they returned to the United States after the 1850 
Fugitive Slave Act was passed. George grew tobacco and rolled cigars, a 
skill he had learned on his father’s Kentucky farm. They had a small 
cabin on the John Starkweather property, who hired many freedom 
seekers to work in his orchards. At the foot of the Starkweathers’ farm 
was the Huron River. Anna McCoy, their daughter, later related how her 
father would ready the false bottomed tobacco wagon to transport 
freedom seekers under a load to cigars destined for Detroit. Her mother 
would make large quantities of food and send the children early to bed 
whenever Anna picked up a letter from John Hatfield at their post office. 
Anna also delivered his letters to the Prescott family who taught black 
children in their home.46  

Hatfield’s prosperity increased over time. By the early 1850’s his 
barbershop had expanded to include a public bath. His home and shop 
remained on the south side of 5th Street between Race and Elm according 
to the William’s Cincinnati Directory. His son Charles joined him in the 

                                                
45  Laura  Haviland,  A  Woman’s  Life-‐Work:  Labor  and  Experiences  of  Laura  S.  Haviland  (C.  V.  Waite  &  Company  
Publishers:  Chicago,  IL,  1887),  p  161,  178.      
46    Carol  E.  Mull,  The  Underground  Railroad  in  Michigan,  (Jefferson,  NC:  McFarland  &  Co.,  2010),  p.  129-‐31,  141-‐42.  
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barbershop. John said that in one year alone he had given shelter to 
twenty-seven freedom seekers.47 

Levi Coffin48 mentioned John Hatfield’s participation in 1853 in the 
freeing of Jackson, who was enslaved by US Vice President William 
Rufus DeVane King of Alabama.49 Having run away from King and 
having been recaptured in the past, Jackson pined for freedom. He 
married a free Creole woman from Mobile, who when dressed in style, 
could pass as a Southern lady. Between them, they planned for his 
escape. He was a smallish man and dressed as a female servant, 
accompanying his wife aboard a steamboat to New Orleans. There they 
transferred to a boat going upstream. His wife when questioned gave 
Baltimore as their destination but she wanted a short stop first in 
Cincinnati to conduct business. On the voyage she was approached by 
several Southern ladies urging her to dock at Covington because if she 
docked at Cincinnati her maid could run away and be free, since Ohio 
was a free state. Thanking them she ignored their advice. Her maid 
servant husband was likewise advised by some Northern ladies to take 
the opportunity that Ohio offered and get away from her mistress while 
“she” could. 

When the vessel docked in Cincinnati, the pair went to the Dumas 
Hotel50 and met John Hatfield and Levi Coffin, the narrator of the story.  
The woman said she wanted to secure liberty for her maid and Coffin 
suggested that she make out a Deed of Emancipation. The maid went 
into the next room and came out dressed as a man. Did they all have a 
laugh because they had not previously recognized “her” as Jackson the 
barber!  He was well known in Cincinnati because he had been a barber 
here but had been captured in Bucktown and sent to Alabama by 
patrollers hired by the late vice-president’s estate. It was not sensible for 

                                                
47  Drew.  
48  Coffin.  
49  King  served  only  6  weeks  before  dying  of  tuberculosis.  While  King  was  in  Washington,  D.  C.  Jackson  ran  away.  
50  In  the  block  now  bounded  by  Fourth,  Fifth,  Lawrence  and  Broadway.  The  hotel  was  unique  in  Cincinnati.  It  was  
owned  by  African  Americans  and  had  an  African  American  clientele  at  a  time  when  white-‐owned  hotels  would  not  
board  African  Americans.  It  was  an  active  underground  railroad  station.  If  a  white  man  were  traveling  with  a  
biracial  family,  he  would  stay  at  one  hotel  and  board  his  family  at  the  Dumas.  
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him now to tarry in Cincinnati because he would be recognized.  Jackson 
decided he wanted to go to Cleveland and take a steamer across to 
Canada, should danger threaten. Hatfield paid for Jackson’s train ticket. 
Jackson’s wife temporarily stayed in Cincinnati while Jackson secured a 
job and a new life in the north.  She joined him in Cleveland shortly 
thereafter.  

According to the 1853 Williams City Directory, the Hatfield barber shop 
had moved to 71 Kemble Street. Kemble Street is long gone but it is a 
block south of Richmond with the store being on the south side between 
John and Fulton. Charles’ employment is listed as a hairdresser while 
John’s is a whitewasher, another job allowing for freedom of movement.  

 

Escape of the 28 

April 2, 1853 was a dark and stormy Saturday night. Twenty-eight 
enslaved people belonging to the Parker and Terrill families51 met that 
night with escape on their minds. Plans had been laid for some weeks 
and John Fairfield,52 a white man with strong abolitionist views, was 
hired to help them get safely to Canada.53   

This large group moved as quickly as possible across the Ohio River and 
probably followed the towpath of the Whitewater Canal, parallel to the 
Ohio River.  Crossing into the western part of Cincinnati suburbs, they 
passed through Sedamsville, nearing the city as dawn broke.54 Muddy, 
wet, and tired, “…when they reached the outskirts of the city, below 

                                                
51  They  fled  from  farms  near  Petersburg,  Boone  Co.,  Kentucky,  almost  across  the  river  from  Lawrenceburg,  
Indiana.  Their  spot  of  actual  crossing  is  believed  to  have  been  near  the  Bullittsbug  Baptist  church,  Boone  Co.,  KY.  
52  Fairfield  had  told  Levi  Coffin  that  “slaves  are  stolen  property,  and  it  is  no  harm  to  steal  boats  or  anything  else  
that  will  help  them  gain  their  liberty.”    
53  Relatives  that  had  already  made  it  safely  to  Canada  would  contact  Fairfield,  who  had  a  home  in  Canada  and  in  
the  black  settlement  of  Cabin  Creek,  Indiana,  and  pay  him  specifically  to  go  lead  out  their  relatives  to  freedom.  
54  The  distance  between  Lawrenceburg  and  Cincinnati  is  about  20  miles.  The  average  walking  speed  today  is  
considered  2.8  miles  per  hour  so  they  would  have  taken  7.2  hours  to  reach  the  Mill  Creek.  But  they  were  slower-‐
muddy  conditions,  no  shoes,  a  range  of  ages  from  an  infant  to  young  children  to  older  adults  which  would  have  
slowed  them  down.    
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Mill Creek, John Fairfield hid them as well as he could, in ravines that 
had been washed in the side of the steep hills” 55   
 
Fairfield made haste to Hatfield’s house56 and a message was sent to 
their mutual friend, Levi Coffin.57 In the meantime, hot food and drink 
was prepared by Hatfield’s wife Frances, his daughter Sarah and their 
neighbors.  Coffin arrived and the three men came up with a plan to 
safely move and hide this many people.   

A buggy departed up to College Hill to send word to Rev. Jonathan 
Cable that shoes and clothes were needed. Cable was a Free Presbyterian 
minister, abolitionist and “stockholder” in the Underground Railroad 
who lived in College Hill. From traveling through the bushes in thin and 
old clothing, bedraggled by mud and rain, their clothing needed to be 
replaced. Most did not have shoes, some losing shoes in the sticky 
mudflats and banks of the Ohio River and the Mill Creek. The ladies of 
College Hill58 pulled from the stock of clothing they had ready and more 
was gotten from Levi Coffin’s store where the Anti-Slavery Sewing 
Circle59 stored clothing they had sewn and mended for just such a 
purpose.  

The slow-moving cortege went to Wesleyan Cemetery without incident. 
However, at the cemetery, rather than going in, they skirted the cemetery 
and traveled up a back road to College Hill.  Even though they were 
pursued, no one was caught and they made it as a group along the 
“come-outer route” from Boone County through Detroit and on to 
Canada. The complete story of this exciting and well-documented 
escape is at www.HamiltonAvenueRoadToFreedom.org.  

 

                                                
55  Coffin,  p.  306.  
56  5th  Street  between  Race  and  Elm.  
57  His  house  and  free  labor  store  were  at  the  corner  of  6th  &  Elm  Streets.  
58  Coffin,  p.  304-‐311.  
59  “Fifty-‐plus  women,  including  Katie  Coffin,  Margaret  Bailey,  Mary  Blanchard,  and  Mary  Donaldson  were  organized  
by  Sarah  Otis  Ernst  into  an  anti-‐slavery  discussion  group  and  “sewing  circle  for  the  Fugitives  of  whom  from  600  to  a  
thousand  passed  through  our  city  annually.”  Letter,  Sarah  Otis  Ernst  to  Anne  Weston,  July  28,  1850,  Rare  Books  
and  Manuscripts,  Boston  Public  library,  Boston,  MA.  
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I’m On My Way to Canada Where Colored Men Are Free60 

Three months after assisting the twenty-eight to freedom in Canada, the 
Hatfield family followed in their footsteps and moved to Amherstburg, 
Essex County, Canada West (Ontario).  Hatfield said, “I came into this 
country on account of the oppressive laws of the United States. I have as 
good friends in the United States, colored and white, as ever a man had. 
I never expect to get so good friends again – but the laws were against 
me.”61 

By July 16, 1853, John Hatfield was a resident of Amherstburg. A deed 
records his property at the address of 294 George Street. His occupation 
was listed as “confectioner.” He also rented a house at 217 George 
Street62 the following year.  They sold the house at 294 George Street on 
Aug. 7, 1855 and John’s occupation was listed as an “innkeeper,” for he 
had opened the first hotel in Amherstburg. After this date he and his 
wife no longer appear in the town’s record. 

  
Once in his new home in Canada, Hatfield became a part of the activist 
community.  He was an agent for the Provincial Freeman,63 a newspaper 
that promoted self-reliance for the new black immigrants. 

He joined the board of managers of the True Band Society, a mutual aid 
group founded to support self-help for African-Canadians. Monthly dues 
were paid by over two hundred members who formed a pool of money 
to help other residents in need, especially those newly arriving from the 
                                                
60  From  a  popular  abolitionist  song  by  Joshua  McCarter  Simpson,  written  in  1852  and  sung  to  “Oh  Suzannah!”  
61Drew,  p.  364.    
62  Doris  Gaspar,  “Amherstburg  Resident  a  Key  Figure  in  the  Underground  Railroad,”  Reflections  Newsletter,  Marsh  
Historical  Collection,  Amherstburg,  Ontario,  Winter  2015/2016,  p.  7.  
www.marshcollection.org/wp.content/uploads/Reflections-‐Winter-‐2015.pdf  
63 Provincial  Freeman,  August  5,  1854.      The  Provincial  Freeman  was  a  weekly  black  newspaper  founded  and  edited  
by  Mary  Ann  Shadd  Cary  and  published  in  Windsor  (1853-‐54)  Toronto  (1854-‐55)  and  then  in  Chatham  (1855-‐57).  
Its  motto  was  “Self-‐Reliance  Is  the  True  Road  to  Independence.”  
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United States. Organized Nov. 13, 1854, their motto was “Under God 
we can take care of ourselves.”64  

The True Band Society in Canada counteracted the dependency on 
missionaries and agents raising money in the United States and England, 
sometimes by spreading false stories of poverty or that the Canadian free 
communities were not self-sustaining.65   

Money and merchandise were collected for one such mission house in 
Amherstburg, while new residents were being turned away empty 
handed.  When the mission house burned, residents saw food, shoes, and 
bolts of fabric that should have been already distributed.  

An accounting of 
monies this 
missionary had 
collected could not be 
produced.  Aghast 
that such a fraud had 
been perpetrated in 
their name, the True 
Band Society 
repudiated the 
fraudulent group in an article printed in abolition newspapers in the 
States.66  ”We are grateful to you for your noble efforts on our behalf, 
and regret that your confidence has been abused by selfish and designing 
men.”67 Among the publishing committee were John Hatfield68 and A. 
W. Chandler.69   

 

                                                
64  “Report  and  Circular  of  the  True  Band,”  Provincial  Freeman,  April  7,  1855.  This  motto  is  reminiscent  of  that  of  
Northern  Ireland’s  Irish  Republican  Army  movement,  Sein  Fein,  meaning  “Ourselves  Alone.”  
65  Ibid  
66“An  Appeal  of  the  Fugitives  in  Canada  to  Their  Friends  in  the  United  States,”  Frederick  Douglass’  Paper,  June  29,  
1855.    
67  “Fugitives  in  Canada,”  The  National  Era  (Washington  D.C.),  July  19,  1855  
68  John  Hatfield  was  also  the  delegate  of  the  1st  Baptist  Church  of  Amherstburg  and  the  True  Band  Society  to  the  
Anti-‐Slavery  Baptist  Association  annual  meeting,  1855.  
69  Abraham  Washington  Chandler  was  John  Hatfield’s  son-‐in-‐law.  
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     John Hatfield immigrates to Australia 

While in Canada, John was diagnosed with tuberculosis that he believed 
he had contracted from a freedom seeker he had once hidden in a 
garret.70 Leaving for Australia saying “he would rather die in Australia a 
poor man than live in this country as a disfranchised American.” 71   He, 
Frances, and his granddaughter Blanche traveled to Boston. Blanche was 

the daughter of John’s oldest son, 
Charles Alexander and his first 
wife Henrietta (Lyons).  Charles 
and Adelaide, his second wife, 
had previously immigrated to 
Melbourne from New York 
aboard the “Eastern State,” 
arriving there May 25, 1855.72  
John and his group travelled in 
steerage on board the ship 
“Daniel Sharpe,” departing May 
5th, 1860, traveling around Cape 
Horn and arriving in the port of 
Melbourne on August 10th, 
1860.73 

 

They settled in Melbourne, where John died of chronic pneumonia 
(probably tuberculosis), on May 9, 1861.  John is buried in the 
Melbourne General Cemetery.  “About two years after John’s death the 
family moved north, to Echuca, a town in central Victoria situated on the 
Murray River.”74   

                                                
70  “An  Old  Pioneer  Falls:    Obituary  of  Mrs.  Sarah  A.  Chandler”,  who  died  Aug.  31,  1921,  newspaper/date  unknown.  
71  Ibid.  
72  They  arrived  from  New  York  aboard  the  ship  “Eastern  State.”  Courtesy  of  Heather  Rendle,  Echula  Historical  
Society.  
73  This  information  provided  by  Mrs.  Marion  McDuffie,  who  is  the  great-‐great  granddaughter  of  John  Hatfield.    The  
ship  information  she  quotes  is  from  Victoria,  Australia,  Assisted  and  Unassisted  Passenger  Lists  1839-‐1923.  
74  Thank  you  to  Susan  and  John  Hatfield  of  Australia  for  this  information.  
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Frances Hatfield 
died March 8, 1880 
at the age of 80 in 
Euchuca, Victoria, 
Australia.75 

John and Frances’s 
son, Charles 
Alexander, was a 
hairdresser and may 
have shared a store 
with his father and brother since they all had the same profession. 
Charles arrived 5 years before his father and had established his trade. 
He tried being a fruit seller but it was during a long drought and the 
fruits were blighted. He went bankrupt just before his father died. 

Charles died of tuberculosis in 1870, age 39. His obituary read: 
“Another old resident, whose tenure of life has been precarious, has passed 
from amongst us. For some days it has been apparent that Mr. Hatfield must 
succumb to the insidious disease which for years has been praying {sic} 
upon him, and it must be considered a mercy that death has at length 
terminated his severe and protracted sufferings, for hope of recovery there 
was none. But this disappearance from amidst a small community of so 
many well-known and respected residents creates a gloom not easily 
remedied…”76 

Charles left several children.  Joseph Walker Hatfield died in 1866 of 
tuberculosis. Adelaide lived until 1908. Frances, Joseph Walker, 
Adelaide, and Charles Alexander are all buried together under the stone 
marker of Joseph Walker in the Echuca Cemetery. 

One, Charles Exume Hatfield (1856-1897), married and is the progenitor 
of the Hatfields of Australia today. 

                                                
75 Death  Certificate.  Echuca,  Australia,  March  8,  1880.            Courtesy  of  Susan  Hatfield.  
76  The  Riverine  Herald,  Oct.  8,  1870.  
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 Charles Amos Hatfield 

 

Other members of John Hatfield’s family 
joined him in Canada.  His brother 
Charles Amos Hatfield77 married and 
lived in Colchester with his children from 
a previous marriage.  While there, 
Charles had nine more children.  Charles 
Amos, born in Chambersburg, 
Pennsylvania in 1816, lived the first half 
of his life in Pittsburgh where he was a 
barber on boats between Pittsburgh and 
New Orleans and an active abolitionist. 

Charles’ third wife was Mercy Conway 
whom he married in 1855 in Colchester, 

Essex County, Ontario, Canada. Mercy’s parents, George and Nancy 
(Hill) Conway also moved to Colchester.  

In Canada, Charles was a 
farmer until 1865 when he 
moved back to Midland, 
Michigan.  Midland, just 128 
miles from Detroit, had been 
an important waypoint for 
Canada-bound freedom 
seekers.  Charles Amos died 
and his obituary was 
published Sept. 899 in the 
Pittsburgh Press because of 
his service to the Pittsburgh 
black community.  

                                                
77  Born  March  25,  1815  Metal  Township,  Franklin  Co.,  PA.    He  was  a  steward  about  steamboats  travelling  from  
Pittsburg  to  New  Orleans.    He  was  married  to  1)  Annie  Highgate  (1810-‐1848)  2.  Druscilla  (died  before  1855).      
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John Hatfield’s descendants: Lives of distinction 

 

John Hatfield’s descendants included a number of gifted women and 
men who attained special distinction:  
•   Grandson, Rev. Arthur D. Chandler (1863-1933) became a 

renowned minister and founder of 
Morehead Theological Institution in 
Detroit, Michigan.   

•   Granddaughter, Sarah “Sadie” M. 
Chandler (1865-1945) was a member of 
the Original Fisk Jubilee Singers. She 
was one of the founders of the Los 
Angeles NAACP.  

•   Great granddaughter (pictured), 
Florence O. Cole (1890-1961) was a 
prima donna, singing with Hann’s 
Jubilee Singers, a soloist with the 
Chicago Symphony Orchestra, and was 
the first black soprano to sing on the 
Italian stage. Nicknamed “The Divine 
Florence,” she taught at several colleges 
as well as teaching private students. She 
composed the Delta Sigma Theta’s 
official hymn.   

•   Great grandson, Arthur Chandler Cole 
(1894-1949) attended the Tuskegee 
Institute in Alabama where he 
registered for the WWI draft. He was 
honorably discharged from the military 
after serving as a bugler with the 542 
Engineers. Arthur was the first black policeman for the city of Los 
Angeles.  
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   Epilogue 
 

When I started researching the “Escape of the 28,” one of the main questions I 
wanted to answer was the veracity of Levi Coffin’s writings. There has been an 
ongoing movement in Underground Railroad research that thinks white 
participants may have enhanced their roles or inserted themselves after the fact. I 
was able to corroborate the Escape episode using many sources so I could prove 
that Coffin’s representation was accurate. 
 
There were several participants that had very little written about them – one was 
John Hatfield.  So I set out to collect all that I could about him and his family in 
order to arrive at a more complete picture of who he was and how large a 
participant he was in the Underground Railroad. 
 
Finding out facts before 1850 is difficult.  The census before that year only listed 
the head of household by name and often skipped African Americans entirely in the 
enumeration. I belong to Ancestry.com and turned to the family tree section. There 
was a John Hatfield listed, coming out of Pennsylvania that could be the same man 
I sought so I left a query for the owner of that tree. Time passed then I received an 
answer from Susan Hatfield of Australia. Yes, it was the same John Hatfield that 
had lived in Cincinnati but she had no knowledge of the Underground Railroad 
and the importance of his ancestor. She provided information about his parentage, 
life in Canada and Australia as well as of the Australian descendants. So a bridge 
was formed. 
 
Marion McDuffie, who is a Hatfield-Chandler and great-great-granddaughter of 
John Hatfield, wrote an article about her family for the African American 
Genealogical Society of Cleveland, OH. Because of our website, she was able to 
contact us and was a fount of information on the Chandler and Cole families. But 
she didn’t know about the Australian Hatfields, and I was able to connect the two 
branches.  Susan Hatfield and her family came to America to have a family 
reunion with the Chandler, McDuffie and Watkins families. This is genealogy at its 
finest - bringing families together. 
 
I want to thank Diana Porter for formatting this booklet and map. This is beyond 
my skills. Diana, Karen Arnett, Lisa Schumann, Kathy Dahl all were involved in 
editing, as this started out a much larger document written for the Hatfield 
Reunion.  
 
Please write down your own family history, wherever you are from, for your 
descendants! 
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HamiltonAvenueRoadtoFreedom.org Booklets: 
(available online or in print at the Harriet Beecher Stowe House in Cincinnati) 
 

The Escape of the 28 
 
Abolitionists of College Hill 
 
John Hatfield: Barber, Deacon, Abolitionist 
 

          (Coming soon) Mt. Healthy’s African American Community 1840-1877  
 

(Coming soon) Charles Cheney and Mt. Healthy’s Underground Railroad 
 
(Coming soon) Jonathan Cable 

 
 
Hamilton Avenue Road to Freedom is a small group of dedicated historical 
researchers with the focus on documenting the interracial abolitionist, 
Underground Railroad, and postbellum-era history of the neighborhoods along the 
historic Hamilton Avenue route: Northside, College Hill, North College Hill and 
Mt. Healthy. 
 
Kathy Dahl, Betty Ann Smiddy, Diana Porter, Lisa Schuman, and Karen Arnett 
have varying degrees of expertise in genealogical and historical research. We 
welcome new participants who would like to further the understanding of the topic. 
 
Suggested further reading: 

 
Edward E. Baptist, The Half Has Never Been Told 
 
Kellie Carter Jackson, Force and Freedom: Black Abolitionists and the Politics of Violence 
 
Cheryl LaRoche, Free Black Communities and the Underground Railroad: The  
Geography of Resistance 
 
Benjamin Quarles, Black Abolitionists 
 
Neal & Constance Sublette,The American Slave Coast: A History of the Slave Breeding Industry 
 
Nikki Taylor, Frontiers of Freedom: Cincinnati’s Black Community 1802-1868 
 
The 1619 Project, NY Times online edition: 
http://pulitzercenter.org/sites/default/files/full_issue_of_the_1619_project.pdf 



   

 

 

 

 
 

Photo thanks to Sylvia Rummel, a descendant of Rev. Jonathan Cable (standing in 
the back row).  Pictured are Cable and Levi Coffin (wearing a top hat) with an 
unidentified group.  

 
        HamiltonAvenueRoadToFreedom.org 


